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Praise for Lexham Interpreter’s Translation
and Michael F. Bird

“Michael Bird is a master at rendering the New Testament into
English. In this resource he captures both the apostle’s meaning and
his tone—a rare feat. The result is a translation that helps readers
approach familiar texts with fresh eyes.”

—Sandra Glahn, professor of media arts and worship, Dallas
Theological Seminary; author of Nobody’s Mother: Artemis of the
Ephesians in Antiquity

“This is the next best thing to taking a course with Michael Bird on
the Greek text of Romans. Bird’s English translations are striking,
his comments on the Greek are reliable, and his theological
annotations are insightful. Bible readers with knowledge of Greek
will be sharpened, and those without will benefit from Bird’s career-
long exegetical knowledge and wisdom.”

—Nijay K. Gupta, professor of New Testament, Northern Seminary;
author of A Beginner’s Guide to New Testament Studies

“The Lexham Interpreter’s Translation by Michael Bird will prove
helpful to pastors and other serious students of the Bible. Bird’s
interpretive paraphrase of the Greek New Testament with detailed
footnotes are ‘a modern Targum’ from a seasoned and faithful
scholar. Those who struggle with Greek will be helped by the
interlinear text that is provided.”

—Robert L. Plummer, Collin and Evelyn Aikman Professor of
Biblical Studies, The Southern Baptist Theological Seminary;
coauthor of Beginning with New Testament Greek
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Reading the New Testament Afresh:
Text, Paraphrase, and Notes

There is no shortage of modern English Bible translations. An in-
spection of the website Biblegateway.com reveals that there are 59
different English translations and editions of the Bible. While that
might sound like quite a lot, truth be told, the list provided is not
exhaustive, since there are other translations of the New Testament
not included on the website (e.g. ]. Moffatt [1922] and D. Stern [1989]).
The fact is that when it comes to English translations of the Bible we
are spoiled for choice and have something of an over-supply. Among
the many translations available my personal preferences, for both ac-
ademic and personal use, include the NRSV, CEB, CSB, ESV, and NIV.
I’'ve even been fortunate enough to have been involved in the initial
translation of one biblical book for the CEB and updating the text
and notes for one biblical book for the NRSVue. While most transla-
tions are supervised by a committee, there are also some very good
translations by individuals.!

The primary goal of this volume (or project) is not to produce an-
other English translation, even though the final product will use two

1. N.T. Wright’s New Testament for Everyone or Kingdom New Testament is a fresh
and elegant translation, exemplifying Wright’s particular knack for putting
things memorably, and oscillates between being highly literal to being almost
midrashic. Then there is David Bentley Hart’s The New Testament, which is a work
by a theologian immersed in the classics of Greco-Roman literature, translating
the text into the language and atmosphere of antiquity. Scot McKnight too has
produced his The Second Testament which showcases his lifetime of work in New
Testament exegesis and aspiring to draw us into the world of Jesus and the apostles.
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new translations of the biblical text to accomplish its goal. I have no
interest in competing with the NIV or the KJV. I regard the task of put-
ting the Bible into contemporary English as competently fulfilled by
the various array of translations already available. Rather, my aim in
this volume is read aid and interpretation. I want to offer a special type
of textual project as a deliberate and intentional explanation of the
New Testament text by way of a concurrent translation and paraphrase.
What that means is, first, to make the New Testament feel distant and
weird via a literal and wooden translation married closely to the Greek
text, and then second, to make the New Testament clear and relatable
through a creative paraphrase.

Any responsible Bible translator will tell you that all translation
involves interpretation. One does not simply map Hebrew and Greek
words against their English equivalents. If you did, you would get non-
sense statements like, “These things but of them while speaking him
stood in midst of them and he is saying to them, peace be with you
(Luke 24.36). Bible translation is something of a textual, lexical, seman-

»

tic, educational, and pedagogical science. Translators have to make de-
cisions about the form of the text, choose meanings from the semantic
domains of Hebrew and Greek words, make decisions about grammat-
ical ambiguities, decide on syntactical and discourse level structures,
and decide how to render something into comprehensible English. This
is why translations differ over things like whether to translate Christos
as “Christ” or “Messiah”; translating dikaiosyné theou as “the righteous-
ness of God” or “the righteousness from God”; or regarding pistis chris-
tou as “faith in Christ” or “the faithfulness of Christ”, etc. Every transla-
tion is permeated by interpretation.

Now literal translations like the KJV and NASB try to minimize the
interpretive element and leave the ambiguities apparent so that read-
ers can sort them out themselves (but even then, some interpretive
gloss is simply unavoidable). Dynamic equivalence translations like the
NIV and NRSVue tend to go thought-for-thought rather than word-for-



word and so offer a mixture of literal and interpretive renderings. Para-
phrases are rather free and liberal adaptations of the text, as with The
Message, in order to offer a contemporary and colloquial representation
of the text that is really an interpretation overlaid upon a translation.
Given that account of translation and interpretation, let me explain
what I am up to in this project when I talk about a literal and cultural
transportation via translation.

First, this volume offers a literal—weirdly literal in places—transla-
tion of the New Testament to make it seem deliberately foreign and
distant; in other words, to de-familiarize readers with the text. For ex-
ample, whereas you might think of a “Pharisee” as just your run-of-the-
mill religious hypocrite, I want you to think of Pharisees as participants
in a Judean sectarian movement concerned with manufacturing the
conditions for Israel’s restoration to divine favour through a regime of
priestly level of purity adherence and motivated to re-establish Israel’s
regional hegemony. Or else, if you think “justified” means “just-as-if-I-
never-sinned” I want you to read “righteoused” in the sense of being de-
clared to be in a right covenantal relationship with YHWH where your
sins are forgiven, and you have a place in the church irrespective of
whether you’re Jew or Gentile. Or again, in many places I've translated
nomos not as “law” but as “Torah” to indicate that it is the Jewish law or
the Mosaic legislation that is being discussed. More specifically, where-
as erga nomou is ordinarily rendered as “works of the law,” I've even
translated it as “regulations of the Torah” to specify and explain the
significance of the phrase.I’ve also transliterated rather than translated
most names such as I¢sous for the normal “Jesus” and Paulos for “Paul”
which I expect will really weird some people out. Thus, the purpose of
the literal translation is to render the Greek into language that, at one
level, simply reflects the underlying Greek, but also draws readers away
from their assumption about what the text is talking about, that tests
their traditions, fractures their familiarity, and exposes the propensity
to assume that their world of cultural Christianity is basically the same

xi
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as the first-century world. I want to show you that the New Testament
might not be referring to the stuff that you always supposed it did. In
other words, I want to make the New Testament strange again!

Second, this volume also offers a creative and contemporary para-
phrase of the text, not for the purpose of being cute and colloquial, but
it aims through elaborate description to amplify the weird elements of
the New Testament that stand out in the more literal translation. For
example, I've paraphrased erga nomou, normally rendered as “works of
the law,” as “the Jewish way of life as set out in the Law” to highlight that
it is not just religious rules or a legalistic ethos that Paul has in mind,
but obedience to the entire precepts of Mosaic law that would make one
effectively Jewish. Similarly, the NRSVue translates John 1.12-13 like so:
“But to all who received him, who believed in his name, he gave power
to become children of God, who were born, not of blood or of the will
of the flesh or of the will of man, but of God.” In contrast, I've provided
a more elaborate and intricate version to highlight the aspect of divine
sonship as something royal and to emphasize God’s own role in beget-
ting these believers in Jesus. In my paraphrase: “And yet, to those who
did realize who he actually was, to those who understood from where
he came and even believed in his name, to those persons he gave them
one of the great privileges in the history of the cosmos, he made them
princes and princesses of the living God. Royal children, not born from
the normal gene pool, not conceived from the desires of a husband, but
born from the very heart of God.” It is an elaborate and thick descrip-
tion of the text, almost over the top, but it is intended to emphasize by
expressive language the central concern of the text.

In a nutshell, what I’'m attempting is (1) a literal translation of
the text with a view to accenting the historical distance and cultural
strangeness of the New Testament world; (2) a paraphrase with a view to
closing that historical distance for modern readers; in addition (3) I've
included some notes to explain some of the lexical, contextual, and in-
terpretive factors that shape translators and their decisions. It is trans-



lation as interpretation, exploring the ancient text, and then repackag-
ing it through a paraphrase for the present. Let me explain why I think
it is needed or why I think it works.

First, this project is designed as an act of preliminary interpretation
of the New Testament text. There are various layers of understanding
that range from basic comprehension of the text (Okay, Jesus and his
disciples entered a rural Galilean town called Capernaum, yep, got it)
to a comprehensive grasp of the text (Knowing why does Jesus move
about in itinerant fashion, knowing where Galilee is in relation to Jeru-
salem, knowing what is significant about Capernaum in its location and
population, etc). Then there is an intermediate level of understanding
between getting the basic gist of a text at one end of the spectrum and
possessing a deep grasp of what is being described at another end of
the spectrum. That in-between stage is where we realize what we do
and do not yet understand; wrestle with what is familiar, what is for-
eign, what needs further explanation; and wonder how we can relate to
the text to our experience of the world. This volume, through the lit-
eral-but-strange translation and the paraphrastic amplification of the
text, is designed to show you what you might not quite have grasped
about the New Testament world and to then offer some categories and
language that might help you to better understand it. So this project
is about moving beyond basic comprehension and yet stops short of
offering an actual commentary. The purpose is a preliminary autopsy
of the text, to orientate readers to the world of the text, and to provide
readers with a primer on how they can appropriate the text for them-
selves.

Second, this project is designed to be a paratextual reading aid. This
volume is not designed to replace your NKJV, NIV, NRSVue, or ESV, or
whatever Bible you like to read at home, with your family, in church,
or at seminary. It is designed to be read beside them as an interpretive
aid. This volume is what you might consider a kind of exegetical first
aid responder arriving on the scene when you confront an interpretive
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problem or are trying to generally understand the New Testament. This
book is, to use a medical metaphor, your exegetical paramedic not a
substitute for seeing your regular biblical physician.

Third, this project presents a tradition of interpretation known as
gloss and paraphrase. While this volume is neither a Study Bible nor
a Commentary, it is an explanation by means of defamiliarizing read-
ers with the text by showing its historical and cultural “otherness,” and
then interpreting it for them by means of a creative paraphrase. There is
a long tradition of this type of biblical interpretation. During the Mid-
dle Ages one of the most common forms of biblical interpretation was
the gloss, where a copy of the Bible would have various glosses written
in the margins, either notes or quotes from the church fathers to help
explain the text. Then, during the early modern period (1700-1800s),
one of the main ways of writing a commentary was to provide a new
translation, with paraphrase, and notes for readers. The famous British
philosopher, John Locke, composed a commentary of Paul’s letters com-
prised of a new translation, paraphrase, and notes that remains to this
day quite insightful. Standing in such a tradition, this volume offers a
literal translation, plus a paraphrase, plus notes, to provide a close read-
ing and initial analysis of the text as a first step towards understanding
the text before consulting any of the many commentaries for a detailed
examination.

The Lexham Interpreter’s Bible is an act of interpretation, a literary
and cultural transportation, analyzing the world back then and trying
to explain it in the here and now. We do that, first, by making the New
Testament feel distant and unfamiliar in a literal translation, and then,
second, by making the New Testament comprehensible and relatable to
us in the present with a creative paraphrase. Hope you enjoy it, benefit
from it, and learn more about Jesus, the apostles, the gospel, the church,
and the glory of God.



Abbreviations

Footnotes

GK Greek

INT Interpretation

BKG Background

OoT Old Testament

NT New Testament

TXT Textual Criticism

Other Abbreviations
BDAG DankKker, Frederick W., Walter Bauer, William F. Arndt,

and F. Wilbur Gingrich. Greek-English Lexicon of the
New Testament and Other Early Christian Literature.
3rd ed. Chicago: University of Chicago Press, 2000.

CEB Common English Bible

D-R Douay-Rheims Bible

DSS Dead Sea Scrolls

ESV English Standard Version

EVV English versions

Jos.Asen.  Joseph and Aseneth

KNT Kingdom New Testament (now known as the New
Testament for Everyone)

LXX Septuagint



xvi | Romans

MSG
mss
MT

NASB
NET
NIV
NJB

NRSV
RSV

T.Dan.

T.Jos.
T.Levi
Vulg.

The Message

manuscript(s)

Masoretic Text

New American Standard Bible
New English Translation

New International Version
New Jerusalem Bible

New Revised Standard Version
Revised Standard Version
Testament of Dan

Testament of Joseph
Testament of Levi

Vulgate



Letter to
the Romans

[TPOX PQMAIOYX



2

| Romans 1:1-7

1.

1

=

NadAog dodAog Xpiotod 'Incod, KANTog GdoTtoAog, AQPwPIoUEVOS
Paulos, a slave of the Anointed Iésous, called to be a sacred emissary and
£ig evayyéAov Oeod

consecrated for the joyous proclamation of God.

2 0 mpoemnyyeidato St TV TPoPNTOV adTOD £V YpaQaic aylaig
A message that God promised through his prophets in the sacred scrolls,

3 Tepl 00 vioD avToD, ToD YEVOUEVOL €K oTéPUATOG Aauid
concerning his Son, who was born from the seed of Dauid'’s line

KOTQ OGpKA,
according to the flesh,

4 00 0p1oB€vTog LoD B0l v Suvduer

who was installed as the Son of God in power

KAt Tvedpa aylwovvng £€ AVaoTdoews VEKPQV,

through the resurrection of the dead, according to the Spirit of holiness.
"Inool Xprotod tod Kupiov UGV,

Iésous the Anointed One, our Lord.

GK Paul identifies as Christ’s doulos, David” (tou genomenou ek spermatos
which denotes “slave”; if Paul wanted to Dauid) is an idiomatic reference to
indicate a generic “servant,” he would descent from the Davidic lineage.

have used diakonos (servant), oiketés

4. INT The participle horisthentos, from
(house servant), or paidos (boy servant).

horizo, is ordinarily translated as

. GK The phrase “born from the seed of “appointed” (NIV) or “declared” (NRSV)



Romans 1:1-7 |
Paul Introduces Himself to the Romans (Rom 1:1-7)

'A letter from Paul, a slave of Messiah Jesus, called to be his special en-
voy, and specially commissioned for purpose of announcing the good
news of victory that is both from God and about God. >God had already
promised this good news to the people long ago through his prophets
in the holy books. 3 A message that focuses on God’s Son—who in his
human ancestry was born from David’s family, +and who was declared
to be the powerful Son of God by the Holy Spirit through the incipient
arrival of the day of resurrection, which was ushered in through him—
Jesus the Messiah, our Lord.

to avoid the connotation that Jesus words, divine sonship is transformed
was made/installed/chosen to be Son rather than triggered by the event of
of God only after his resurrection. resurrection.

However, usage of horizo in the NT refers 4 |NT Many translations (e.g. NIV, CEB,
to something concretely determined, ESV) add a personal pronoun, “his” so
appointed, fixed, or set (BDAG). Even that Jesus is installed as the Son of God
so, the point here is not Jesus getting by “his” resurrection, even though no
adopted as God’s Son at his resurrection. such pronoun is in the Greek text. Most
To the contrary, Jesus is already the Son likely, ex anastaseds neleron (“from/

of God by virtue of being the Son of by the resurrection of the dead ones”)
David/Davidic Messiah in 1:3,and such is a generalizing plural and signifies

a figure was widely regarded as a royal that Jesus’s resurrection marks out the
Son of God (see, e.g., Ps 2:7). The point is incipient beginning of the corporate
that Jesus’s divine sonship is expressed resurrection of the last day (see John

in a new way, “in power,” as God’s vice- 11:24, “I know he will rise again in the

regent in his exalted state. In other resurrection at the last day”).
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5 81 00 éAdPouev xdptv kal &mooToArv
Through him we have received divine favor and a divine commission

£1¢ LTIaKONV TioTEWG €V TdoLY TOI¢ £Bvecty
for the purpose of bringing all the gentiles to reciprocate this divine favor by

vmep Tob OVOUATOg avToD,

exercising the allegiance of faith and by living for the sake of his name.

6 &v oig éote kal Vel kAnTol

And you are among these gentiles as you are also called

"Incod Xpiotod,
by Iésous the Anointed One.

7 Macwv 101G 0vo1V £V Py dyannrolg 80D, kAntoig dyioig:
To those in Rome, who are beloved by God and called to be God's holy people.

XGp1g DUV kol giprjvn &rd 000 matpOg NUAY Kal
Divine favor to you and peace from God our Father and

kupiov 'Incod Xp1otod.
the Lord lésous the Anointed One.

5. GK Gk. charis kai apostolyn is usually
translated as “grace and apostleship”
but could be a hendiadys, i.e., “grace-
driven-apostleship.” In any case, grace
and the apostolic office are brought close
together.

5.INT Gk. hypakoen pisteos is literally
the “obedience of faith” and could
designate “obedience to the faith”
(objective genitive), the “obedience
faith requires” (subjective genitive),
the “obedience that comes from faith”



Romans 1:1-7 |

51t is through Jesus that we have received the privileged post of
being a divine envoy. Our aim is to bring about a faithful obedience
among all the gentiles as a response to his kindness and for the benefit
and the betterment of the name of Jesus in our world. * What is more,
you share in Messiah Jesus because you were called by him.

780, to all of the believers in Rome, who are embraced by God’s love
and called to a life of holiness, unrepayable kindness and peace to you
from God our Father and from Lord Jesus the Messiah.

(genitive of result), the “obedience that 16:26 with hypakoén pisteds. 1t is a major
consists of faith” (genitive of apposition), theme of the letter.

or “believing obedience” (attributive
genitive). The words pistis and hypakoé
are not synonyms but belong to the
same conceptual domain of assent and
allegiance. This is why I have rendered
it as “allegiance of faith” and “faithful 7.TXT Some mss omit “in Rome,” probably
obedience,” respectively. Importantly, in an attempt to make it a truly catholic
Romans is bracketed in 1:5; 15:18; and letter.

5. GK The word ethné/ethnos can be
translated in an ethnic sense as “gentile,”
in a religious sense as “pagan,”orin a
territorial sense as “nation.”

5
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8 [p@TOV UEV €VXaPLoT® T@ Oe® pov didx 'Inood Xpiotod mept
First, | offer thanksgiving to my God through Iésous the Anointed One
TAVTWV VLAV, 6T 1 TtioTIg VHAV KatayyEAAeTan €V OAw TO KOoUW.
concerning all of you because your faithfulness is known to the whole world.

9 UdpTUG Yép HoD €oTtv 6 Bedg, O AaTpelw &V T@ TvedaTi Hov éV TR
For God, whom I serve with my spirit by announcing the joyful proclamation
evayyeMw tod viod avtod, WG adraAcinTtwg uvelav L@V TorodpaL
of his Son, is my witness to how unceasingly | remember you,

10 TAVTOTE ML TV TPOCEVXQWV Hov, deduevog 1 Twg o1 Tote
constantly in my praying and entreating, if perhaps somehow, sooner or later, |
e00dwOnoopat év t@ BeArjpatt Tod O0D EABETV TPOG LUAS.
may finally succeed by the will of God to visit you.

11 ¢mmof® yap i€l DUAG, tva T1 HETAd® XAPLOUX VYTV TIVEUUATIKOV
For I long to see you, in order that | might bestow some grace-gift on you in
€1¢ TO otnpxOfvar vuag,
order to strengthen you,

12 to07T0 &8¢ £0TIv ouumapakAndfjvat £v vulv dux tfig év GAARAOLg
and through this reciprocal exchange with you, we may mutually benefit by

TloTeEWG VLAV T€ Kal EuoD.
each other's stewardship in faith, both yours and mine.

8.INT “First” Paul never gets around to a his presence.
further enumerated point. 12. BKG Gk. symparakaleo is normally
9.INT Gk. charisma hymin pnewmatikon translated “mutually encourage” or
refers to a spiritual gift of some kind, not “mutually comfort”; however, given

merely a general blessing or benefit by Greco-Roman customs pertaining to gift
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Paul Explains Why He Hasn’t Visited and
the Purpose of His Ministry (Rom 1:8-15)

8First, I give thanks to my God through Jesus the Messiah for all of you
Roman believers because the news about your faith has been reported
all over the world.  God, whom I serve with all my spiritual ability in
the proclamation of the good news, is my witness, *>and he knows how I
never fail to mention you in my prayers. And I pray that now, someway,
God willing, that I might finally succeed in coming to visit you. " For I
earnestly desire to see you face to face so that I, as a specially chosen
envoy, can share with you some spiritual gift that will make you firm
and strong in your faith. » That way we might work to build each other

up in our common bond of faith.

giving, there is an unstated reciprocal
exchange probably going on here. Paul
wants to bless the Roman churches with
this letter and his presence, and he hopes
in return that they will reciprocate by
sending him on his way to Spain with

material and personnel support.

12. GK Gk. pisits is normally translated
“faith” or “faithfulness,” but one
meaning for pistis is “pledge,” “oath,” or
“stewardship” (see Rom 12.3; Acts 17.31;

2 Tim 4:7). Paul has in mind that they
will assist each other out of the faithful
stewardship of their gifts, resources, and

abilities.

7
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13

14

15

00 BéAw 8¢ VUG dyvoely, adeA@ot, 6Tt ToAAAKLG TTpoeBéunv EADETY

I do not want you to be ignorant, brothers and sisters, that | often planned
TpOG VUAG, Kal EKWAUBNVY dxpt tol debpo, tva TIva kapmov ox® Kal
to come to you (and was hindered until the present time), so that | may find
£v UUIV kabw¢ Kai £v Toig Aotnoig €0veotv.

some fruit among you, just as | already have among the rest of the gentiles.

“EAAnoiv te kal PapPdpoig, 6ogoig te kai avontoig

I am a debtor to the Greeks and to the barbarians, both to the wise and
o@elétng elpt

to the foolish.

oUtwg T0 kat’ épe TpéBupov Kol VIV Tolg &V Pdun
For such reasons, | am eager to be of service and to preach the joyful

gvayyeAioaoBat.
proclamation to you who are in Rome.
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5 Brothers and sisters, I do not want you to have the wrong idea
about me. I want you to know that—despite what some might think—I
have genuinely tried on several occasions to come and visit you, but I
have been hindered until now. I have always wanted to visit the city of
Rome so that I could hopefully have a fruitful ministry among you just
as I have had in the other gentile cities where I have worked. *You see,
as part of my ministry, I am under certain obligations to minister to
the cultured Greeks as much as to the inhospitable barbarians, to the
wise as well as to the unlearned. *That is why I am as eager as a puppy
to make a new friend to come and preach the good news to you folks
in Rome.

9
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16 OV yap £naioxvvouat to evayyéAtov, Suvapig yap 0go0d otiv €ig
For I am not dishonored by the joyful proclamation, for it is God's power for the

cwtnpiav tavti t@ motevovtt, Tovdaiw te tpdToOV Kal “EAAnvr
deliverance of everyone who believes, to the Judean first and also to the Greek.

17 Stkatoovvr yap 0g0D €v a0T@ ATOKAAVTTETAL €K THOTEWS
For in the joyous proclamation, God's righteousness is unveiled, from faith

£1¢ iotwy, kabwg yéypamtar 0 8¢ dikaiog €k miotewg {Noetat.
to faith, just as it has been written, “The righteous will live by faith.”

16. GK Gk. epaischynomai means to signifies the uprightness of God’s
experience shame, loss of honor, or character and how he demonstrates his
reputation, so as to be ashamed of some character as the judge of all the earth
event or action. and in his faithfulness toward Israel in

17.INT The “gospel” or “joyful Jesus Christ. The righteousness of God,
proclamation” is implied by in auto (lit. then, is the character of God embodied
“in it”) as the vehicle by which God’s and enacted in his saving actions, which
righteousness is revealed. means vindication for his people and

17. INT Gk. dikaiosyné theou is “God’s condemnation for the wicked.

righteousness” or “righteousness of God” 17 INT “From faith to faith” There are
and should be understood as a subjective many proposals for the intended
genitive, God’s saving action, the rescue meaning: from God’s faithfulness

of creation and his covenant faithfulness to human faith, from Jewish faith to
to Israel (e.g, Ps 98:1-3). It refers gentile faith, from Christ’s faithfulness
principally to God’s saving righteousness to human faith. More likely it is

for Israel (e.g, Isa 51:4-5) even as it simply emphasizing that faith is the
acquits the individual transgressor (Ps instrument for experiencing God’s

51:15). In sum, “God’s righteousness” righteousness.



Romans 1:16-17
Paul’s Central Thesis (Rom 1:16-17)

6T am not embarrassed by the good news; in fact, I am rather proud
of it, and I’ll tell you why. The good news is the power of God for the
rescue of everyone who believes, first for the Jews and second for the
Greeks. 7 For in the good news, God’s plan to put the world to right is
decisively revealed. In the good news his right-making power is mani-
fested, completely and comprehensively by way of faith and only faith,
just as someone wrote: “The righteous people are those who will escape
the Babylonian crisis with their lives because of their faith in God’s very
own faithfulness.”

17.INT The quotation is from Hab 2:4. The problem is that there is elasticity among the
Hebrew, Greek, and NT renderings of this verse in the wording, with the addition or
subtraction of pronouns:

MT/DSS the righteous one by his faith will live

LXX (some mss) the righteous one by my faithfulness will live
LXX (some mss) —my righteous one by faith will live

Rom 1:17/Gal 3:11  the righteous one by faith will live

Heb 10:38 my righteous one by faith will live

In Paul’s version it can be translated differently: (1) the righteous one by (on the basis of)
faith will live; or (2) the righteous one will live (a life characterized) by faith.

11
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| Romans 1:18-32

18 "AmokaAUTTETAL Yap Opyn B€00 &1’ oVpavod £mi mioav doéPelav Kal
For God's wrath is being revealed from heaven on all human impiety and
adikiav avOpwTwV TV TNV GANOe1av €V adikia katexdviwy,
unrighteousness typified by suppressing the truth in unrighteousness,

19 81011 10 yvwotov tod 000 pavepdv éotiv v alTOIG,
because the knowableness of God is manifest among them;
0 0ed¢ yap abTolg EQPAVEPWOEY.
for God has manifested such knowledge to them.

20 TA Y&p adpata avTod Gno KTIGEWS KOGUOU TOTE TOINUAGLY
For since the creation of the cosmos his invisible attributes, his everlasting

vooUueva kabopartat, 1] te &idrog avtod dvvapig kai Be1dtng,
power and deity, are being perceived, inferred through what has been made,
glc 10 eivat adTovg dvamoAoyrtoug,
so that they are without excuse.

21 81671 yvévreg TOV B0V 00X g Oedv £86&xcav A noxapictnoav,
For, though knowing God, they did not glorify him as God, nor offer
aAAG épataidBnoav £v Toig Siahoylopoig avT®dV Kal
thanksgiving, but they became futile in their reasoning, and
£€0k0TioO1 1] AoUVETOG AOTOV Kapdia:
their foolish heart was darkened.

22 P&oKOVTEG elvat co@ol EuwpdvOnoav,
Possessing pretentions to be wise, they became dimwitted,

18. GK Gk. orgé does not mean unbridled basis for natural revelation, God’s self-
rage but divine wrath, the response of revelation in the immensity, beauty,
God’s holiness to moral evil. and order of the cosmos. This yields

20-21. BKG Theologians see here the several debates, such as whether this



Romans 1:18-32
The Pagan World in the Grip of Sin (Rom 1:18-32)

8 In speaking of God’s saving justice, we cannot forget his punitive jus-
tice against evil either. For the righteous rage of God is even now being
revealed from heaven against all who act without recourse to God and
who descend into utterly wicked ways. ¥ I'm talking about those people
who suppress the truth about God because they cannot handle God,
even though he is there as plain as day before them, as evidenced by
the beauty of nature and in the design of the created order. *° Since the
dawn of time, people have seen the invisible God by the fingerprint he
left on his creation. Deep down they know about his eternal power and
his divine nature, as it is written across the book of nature, and yet they
willfully deny it and leave themselves without excuse for their escapist
fantasy of pretending that God is not there.

2 Despitethefactthattheyhad aninnateawareness of God’s existence
and attributes, they did not render to him the glory that he deserved as
their God, nor did they offer any token of thanks for his providential
care over them. Instead, they reasoned their way to unreasonable ideas
about God and allowed their hearts to turn from the light of God to the
darkness of a world without God. **They claimed to have religion and
philosophy all figured out, yet they became stupefied by their disbelief.

“knowledge” is innate, like a seed of about the universe; and how efficacious
divinity hardwired into every person; such a revelation is given that humans in
whether knowledge is acquired by their sinful state suppress knowledge of

inference as we reflect on and reason God acquired through creation.

13
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23 kol AAAaav trv 86&av T0b deBdpTov Be0d €V OpOIWHATL EIKGVOG
and they exchanged the glory of the incorruptible God for an idol in the form
@OapTod &AvOpWTOL Kal TETEVQOV Kal TETPATOdWV Kal EPTETDV.
of corruptible man and of birds and quadrupeds and reptiles.

24 A0 Tap£dwkev avTovg 0 B0G £V Taig Embupiaig TV Kapdidv
Therefore, God handed them over to the desires of their hearts for the
avTOV €i¢ dxabapoiov tod dtipdlesdaot T cdpata aOTOV €V aTolG,
defilement and the dishonoring of their bodies among themselves.

25 oitveg pethAAa&av thv GAr0s1av t00 000 £v T Pedidet, kal
They exchanged the truth of God for a lie, and worshiped and
€oePfaobnoav kai EAdtpevoav tfj kticel Tapa Tov kticavta, 6G
served the creature rather than the Creator,
£0T1V EDAOYNTOG €1¢ TOUE ALDVAG GUnV.
who is blessed for the ages. Amen.

26 A to0to Tapédwkev avtovg 0 Bedg eig TdOn atipiag of Te yap
For this reason God handed them over to dishonorable passions; for their
BnAeion abT@V pethAAaav TV QUOIKNV Xpfioty €ig TV Tapd @UoLY,
females exchanged the natural use of sex for that which is unnatural,

27 OpolwG T Kal ol APOEVES APEVTEG TNV QYUOLKNY Xpfiow tfig OnAeiag
and similarly also the males abandoned the natural sexual use of the
£€ekavbnoav €v tfj 0pé€er avT®OV €ig AAAAoUG, dpoeveg £V
female and burned with their desire toward one another, males with males
dpoeotv T doxnuocUvny katepyaldpevol kai trv avtipiodiav v
performing salacious acts and receiving in themselves the inevitable
£de1 Tfig TAAVNG aVTQV v £auTolg droAapfdvovTeg.
consequence of their misdeed.

24.INT Paul emphasizes three times (1:24, not guilt but defilement and dishonor,
26, 28) that God handed humans over the which shows that Paul evaluates human
wickedness they desired. rebellion and sin in a matrix of purity-

24.INT The major effects of sin here are impurity and honor-shame.



Romans 1:18-32 |

3 These self-appointed experts sold off the truth of God in order to
manufacture a convenient lie, a lie that led them to build miniature
statues of gods made in their own image or else modeled after birds,
beasts, and reptiles (as if these were real gods or could compete with the
one true God of creation).

24 So God gave them what they wanted. He gave them over to the
sordid desires of their hearts, so they could contaminate and humili-
ate their soul, mind, and body to their twisted heart’s content. > People
reached the pit of human existence to the point that they traded the
truth about God for an ignoble lie that fed their appetite for incessant
indulgence. They chose to worship and work for creaturely comforts
rather than for the Creator, who made them and loves them (praise be
to him from here to eternity and ten times infinity).

%6 So God gave them over to their debauched desires. Their women
turned away from God’s plan for human sexuality and indulged in sex-
ual acts with other women, contrary to how men and women were de-
signed to enjoy lovemaking. >’ In the same way, many men turned away
from God’s intended pattern for sexual intimacy meant to be shared
with women, and instead they got hot and horny for each other—I mean
men getting it on with other men—and doing these things to them-
selves has such an harmful effect that the act itself proves to be its own
punishment.

26-27. INT These are immensely or even “gay,” did not exist in antiquity

controversial verses, and interpreters
debate whether Paul is referring

to only pederasty, to exploitive
homosexual relationships as with
slaves, to nonmonogamous homosexual
activities, or to consensual homosexual
relationships. Of course, one should
remember that the word “homosexual,”

and is something of a modern invention.
Debates about what is or is not “natural”
existed in antiquity and persist in
modern times. Importantly, divine wrath
is said to be expressed in handing people
over to commit same-sex acts, and
divine wrath is not specifically located
against same-sex desires.

15
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28

29

30

31

32

Romans 1:18-32

Kai kabwg ovk £dokipacav tov Oe0v €xerv €v Emyvoet,

And just as they did not think it fit to acknowledge God any longer,
Tapédwkev aTovg 6 B0 £ig addKIpOV VOV,

God handed them over to a warped mentality,

TO1ELV TA UM KabKovTa,
to do those things that should not be done,

nemAnpwpévoug mdon &dikia movnpia mAeovelia kakiq,
being filled with all unrighteousness, wickedness, covetousness, evil;

\ 14 /4 v /4 7 Ié
HeoToUG O6VOL @dvou €prdog S6Aou kakonbeiag, Y1bupiotdg,
full of jealousy, murder, rivalry, guile, malice; spreaders of rumors,

kataAdAoug, Beootuyelg, UPprotdg, epn@dvoug, aGhaldvag,
slanderers, God-haters, insolent, arrogant, boastful,
£QPEVPETAG KAKQV, yoveDoly aneldelg,

architects of evil, disobedient to parents,

GoLVETOUG, GouvBETOoUG, AoTOPYOUG, Aveleruovag:
witless, faithless, heartless, merciless;

oftiveg T0 dikaiwyua tod B0l émryvdvteg, 6Tt ol Ta ToladTA
although knowing the righteous requirements of God, that those who practice

npdocovteg &&lot Bavdrov eiciv, 00 pdvov avtd totodotv GAAX kal
such things are worthy of death, they not only do the same things but also

ouveLdokoDoLV TO1G TPAGOOUGLY.
give approval to those who practice them.

31. GK The four words here exhibit assonance, i.e., they sound similar: asynetous,

asynthetous, astorgous, aveleemonas.



Romans 1:18-32 |

8 If that were not bad enough, they did not think it proper to give
God his due regard, so God gave them over to a debauched way of think-
ing ruled by a convoluted logic that led them to justify and do the sorts
of things that no one in their proper mind would ever think to do.* And
now they are like jugs of sewage filled to the brim with rank injustice,
moral rot, insatiable greed, engrossed with envy, plotting murder, en-
gaged in endless wrangling, given to open treachery, a maelstrom of
malevolence, loving violence, * full of false accusations, haters of any-
thing or anyone to do with religion, resolutely insolent, utterly arro-
gant, completely full of themselves, architects of evil, parents of perdi-
tion.>They have become a horde of senseless, untrustworthy, unfeeling,
and unmerciful subhuman creatures who have divested themselves of
a true humanity. 3> They are aware, in some closed recess of their mind,
of God’s decrees against such beastly behavior and how those who act
like brute beasts should be terminated like a brute beast. The tragedy
is that not only do they persist in performing such perverse deeds, but
they applaud and approve of those people who do them.

17
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2.1 A10 dvamoAdyntog i, w GvOpwre TAS 0 Kpivwv:

'

w

Therefore, O man, who renders verdicts against everyone else, you are without
&v @ yap kpivelg TOv €tepov, oeautdV Katakpivelg,

defense, for in whatever matter that you condemn another,

TA Y&p aUTA TPAOOELG O KPIVWV-

you condemn yourself for doing the same things you condemn others for.

ofdauev 8¢ 611 10 kpipa Tod Oe0d éotiv kKatd dARBelav £mi TOUG T&
We know that the judgment of God accords with the truth and is on those

To1adTa TPAGOOVTAG.
who practice such things.

Aoyiln 8¢ todto, @ &vOpwme 6 kpivwv
But do you suppose this, O man, that when you pass verdicts

TOUG Ta TotadTa TPAcooVTaG KAl oIV avTd,

on those who do such things and do the same things yourself,
811 00 €kevén 1o kpipax tod OeoD;

that you will escape the judgment of God?

7 00 mAovtov tfig XpnotdTnTog avtod Kal TG dvoxfic Kal Tfig

Or do you show contempt for the riches of his goodness and forbearance
HakpoBuuiag katagpoveig, dyvodv 6Tt T0 Xpnotodv tod Ogod

and patience, seemingly ignorant that the goodness of God

€1G UETAVOLAV o€ dyeL;
leads you to contrition?

Kata 8¢ TNV okANPOTNTE 60V Kl GUETAVONTOV Kapdiav
But because of your hardened and remorseless heart,
Bnoavpileig oeavt®d opynv v Muépa dpyfig

you are storing up wrath for yourself in the day of wrath

Kai drokaAUPews Sikatokpioiog tod Ogod,
and upon the unveiling of the righteous judgment of God.

1-11. BKG Paul begins a diatribe, a refer to any moralist, Greek, Roman,

debate with an imaginary opponent. or Jewish, who is self-assured by their
The opening section in 2:1-11 could own judgmental attitude. However, as



Romans 2:1-29
The Jews Prove to Be No Better than the Pagans (Rom 2:1-29)

'Now, someone might like to think that this divine justice does not per-
tain to them. To such a person, whether a Roman moralist like Seneca
who writes ethical treatises or even a celebrated rabbi like Shammai
with an exhaustive knowledge of all things kosher, let me say this. You,
O pious one, who likes to sit in judgment on others, you in fact have
no excuse for your own behavior. You’re a hypocritical critter who does
the very things you criticize others for doing. > We know full well that
God’s verdict against those people who do such wicked things is based
on the truth, the whole truth, and nothing but the truth. >But in case
you haven’t noticed, you are not God! So when you, a mere morsel of a
mortal, sit in judgment of others, and yet you do the same things you
criticize, do you really think that you’ll be able to escape before God’s
verdict against your hypocrisy catches up with you? 4 Or do you trash-
talk the glittering gold of God’s goodness, leniency, and tolerance? Are
you so utterly oblivious to the fact that it is God’s goodness, which you
are inadvertently slandering, that leads you to a new and contrite per-
spective on life? >You have turned your heart to ice, you are racking up
a debt of sin, and the bill will soon be due when God’s ledger is revealed.

things press on, the context takes on a sorts of things laid out in 1:18—-32—yet is
clearly Jewish ambience, so it becomes susceptible to the very things the teacher
about (see 1:17) the Jewish teacher who disapproves in others.

judges and condemns gentiles—for the
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6

10

11

12

0G AodWoel £KAOTW KATA TX £pya avTOD"
He will repay each one according to his deeds,

T01¢ HeV kb’ Umopovry €pyou dyabod §6&av kal tiunv kai

to those who by endurance in doing good seek for glory and honor and
agpBapsiav {nrovowv {winv aiwviov:

immortality, eternal life;

t01¢ O¢ €€ €p1Beiag kal aneBodor Tf dAnbeiq meibouévorg 8¢ T
but to those who are steeped in selfish ambition and who disobey the truth
adikia 6pyn kol Buudg,

and are cajoled into unrighteousness, wrath and rage.

OATYG kal otevoxwpla, £l ndcav Puxnv avOpwmov Tob

There will be affliction and distress for every person

Katepyalopévou T Kakov, Tovdaiov te tpdtov kai "EAAnvog
who does evil, for the Judean first and also for the Greek,

86&a 8¢ kai Tiun kal gipfvn mavti T Epyalouévey to dyaddv,
but glory and honor and peace to everyone who does good,

"Tovdaiw te Tp@TOV Kai "EAANvr

to the Judean first and also to the Greek,

0V ydp £0TIV TPposwToANuPia tapd t@ 0.
for there is no partiality with God.

“Oo0t yap &vOpwg fuaptov, avOopwd Kal droAodvtar kal oot év
For as many who sin without the Torah will also perish without the Torah,

véuw fiuaptov, S véuou kpifrjcovtar
and as many sin under the Torah will be condemned through the Torah;



Romans 2:1-29 |

¢ Remember that God gives everyone the just deserts for their ac-
tions. 7 To those who keep plugging away in good deeds and pursue a
glorious and immortal world, he will give them an everlasting life in
his everlasting world. ® But to those who are engrossed in their own
self-love and who jettison the truth and ferment injustice, he will give
them the full weight of his fury and the full measure of his retribu-
tion. * There will be strife and struggle for every person who perpetu-
ates evil; first for the Jews and then also for the Greeks. > But recog-
nition and respect for everyone is good before God and man, for Jews
as for Greeks. " For God is not one to play favorites! > Whoever com-
mits evil without knowledge of the Jewish law, then apart from that
law they will be condemned. And those Jews who commit evil under
the jurisdiction of their own law, in that law they will be condemned.

21
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13 00 ydp ol dkpoatal vopou dikaior tapd T Oe®,
for it is not the hearers of the Torah who are righteous before God,
&AM’ ot towntal vopov dikatwdnicovtal.
but the doers of the Torah who will be righteoused.

14 8tav yap €0vn ta ur vopov €xovta @UoeL T& T00 VOUOoL ooy,
For when gentiles, who do not by nature have the Torah, do the things
00TOl VOUOV W) £XOVTEG £aUTOIG ElotV VOUOG:
pertaining to the Torah, they are a Torah unto themselves,

15 oitiveg évdeikvuvtal To £pyov T0D VOHoU yparmtov v Tl kapdinig
insofar that they demonstrate that the Torah's requirements are inscribed on
aOTAV, CUUHAPTLPOVSHG AVTOV TG cuVELdH oW  Kal puetal
their hearts, their conscience bearing witness and their conflicted thoughts
GAAAA WV TV AOy1oUdV KATNYOPOUVIWY H KAl ATOAOYOUUEVWY,
either accusing or acquitting them,

16 €v Nuépa Ote kpivel 6 Be0g T& KPUTITA TOV AVOPWDTIWV KATA TO
on the day when, according to my joyous proclamation, God will judge the
evayyéMov pov dua Xpiotod Inood.
secrets of people through the Anointed lésous.

17 Ei 8¢ o0 Tovdalog émovoudln kai émavanavy vOpe Kal Kavxaoat
But if you call yourself a Judean and rely on the Torah and gloat

£v B
in God,

13. INT Many commentators have found who fulfill the righteous requirements of
these verses problematic, since Paul the Jewish law by the Spirit (see 2:25-29;
seems to suggest that justification by 8:4).
works is indeed possible, which would 14. INT There is debate as to whether
seem to contradict Paul’s conclusion in physei, “by nature,” modifies ethné ta
3:19—20 that no one will be justified by mé echonta (“gentiles not having the
works of the Jewish law. So the main law”) or poidsin (“doing”). Contrast NIV:
options are: (1) Paul is speaking only “Indeed, when gentiles, who do not have
hypothetically; no one in reality can do the law, do by nature things required by
the law sufficiently well enough to be the law ..” with the KNT: “Gentiles don’t

justified; or (2) Paul is talking about those possess the law as their birthright, but
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5The reason God is impartial is that it is not those who merely hear the
legislation of the law who are right and just, but those who actually get
down to the business of obeying the law will be declared in the right.

4 Consider this. When the pork-eating, idol-worshiping pagans, who
did, not as it goes, receive God’s law as the Jewish people did, behave
as the law commands, then these pagans become legally competent in
their own way. » These folks—religiously pagan and ethnically gentile—
show by their behavior that the obligations of the Jewish law have been
inscribed with invisible ink onto their hearts. On the day of judgment,
their consciences will bear witness that they acted rightly, though on
such a day the unmasking of their thoughts will probably oscillate be-
tween indicting them and defending them. ' That unmasking will take
place on the day when God judges the things that people hide in the
recess of their minds or in the caverns of their hearts, and it will happen
through the appointed judge, being none other than Messiah Jesus, just
as I teach in my account of the good news.

71f you are recognized as a Jew, rest in the promises and precepts
of the Jewish law, brag about God, and claim to know God’s will;

23

whenever they do what the law says ..
Paul’s point is that the gentiles do not
by nature have access to the Torah/
Law or its commands, so it is all the
more remarkable that they find a way
to get around doing it. It is probably
best to read 2:14 in light of 2:25-29,
about Christian gentiles who do/fulfill/
complete the Torah.

16. INT Yes, judgment by Jesus is part of
the gospel message.

17. BKG Some argue that the one who calls

oneself a Jew is not an actual Jew but

a gentile Godfearer or proselyte, who
reckons oneself to be a Jew by virtue of
one’s adherence to Jewish ways or even
by one’s conversion to Judaism. On the
one hand, yes, this would allow us to
see the audience of Romans as gentile,
but on the other hand, the discourse

in 2:1-3:20 makes more sense if Paul is
putting Greeks/gentiles and Jews in the
dock together before God’s righteous
judgment.
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18 Kol yv@okelg to OéAnua kai dokipéleig ta Siapépova
and know God's will and approve the things that are superior,
KATNXOUUEVOG €k TOD vuov,
being instructed from the Torah,

19 Mémo104g te oeavTOV 6dNYOV ival TVPAGY,
and are confident that you yourself are a guide to the blind,
@QOC TOV €V oKOTEL,
a light to those in darkness,

20 TodevThV dPpdvwy, Siddokalov vnriwy, Exovta TV uépPwoLy
an instructor of the imbecilic, a teacher of the infantile, possessing the
TG yVWoewg kai tfig dAnbeiag &v T vouw—
embodiment of the knowledge and truth of the Torah,

21 6 00V S18dokwv Etepov ceaLTOV 00 S18doKelg;
you, therefore, who teach others, do you not teach yourself?
0 KNpUoowV pr| KAETEY KAENTELG;
You who proclaim that one shall not steal, do you steal?

22 6 Aéywv un poixevev HOIXEVELS;
You who say that one should not commit adultery, do you commit adultery?
0 BdeAvocdpevog T eidwAa iepocVAEI;
You who detest idols, do you pillage temples?

23 0¢ &v VoUW kavxaoat, d1d tiig tapaPdocws Tod vouov tov Oov
You who gloat in the Torah, through the transgressing of the Torah, do you
atiuéleic;
dishonor God?

24 10 yap 6vopa t0d 00D &1’ Uudg PAacenueltot €v toig £0veoty,
For “The name of God is blasphemed among the gentiles because of you,” just
kabwg yéyparntat.
as it is written.
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¥if you feel competent to decide what is or is not kosher (because you’ve
evidently been rightly instructed in the law); *if you consider yourself
to be a guide for the blind, think of yourself as a light in the darkness,
20 3 professor for the simple, a teacher of children, and possess the font
of the knowledge and truth found in the law; *if you are all that, then let
me ask you a few questions. Is your own teaching syllabus only for your
students, or do you ever get around to sitting under your own teachings?
As one who sermonizes against stealing, do you steal? > As who speaks
against adultery, do you have a mistress? If you oppose the worship of
idols, do you pilfer precious trinkets from temples? » You who brag about
the Jewish law, yet you bring God’s name into disrepute when you fail to
do what the law commands. >+ For it is written in a holy book: “The name
of God is being trashed among the gentiles because of your behavior.”
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Romans 2:1-29

[epiTour) UEV Yap WPEAET €4V VOHOV TPAGOTG:

For circumcision indeed has profit if you practice the Torah;
£av 8¢ mapafdng véuov g,

but if you are a transgressor of the Torah,

1 Ttepitoun oov dkpofuotia yéyovev.

your circumcision has become foreskinned.

£&v oDV 1} dkpoPuotia T& Sikardpata Tod véuov @uAdoor,

So if the foreskinned man keeps the Torah's requirements,

ovx 1] dxpoPuotia adTod eig tepitounv Aoyiedricetat;

will not his foreskin be counted as circumcision?

Kal KpLvel 1] €k pUoewg akpofuotia tov vopov tedodoa o¢

And he who is naturally foreskinned and fulfills the Torah will condemn you
OV d10 ypdppatog kai mepitoufig mapaPdartny vouov.

who, though having the letter and circumcision, are a transgressor of the Torah.
0V yap 0 &v T @avepd Tovdaldc 0Ty, 00OE 1] €V TQ PavepR

For one is not a Judean by appearance, nor is it apparent in the circumcision
v oapki mepiropn-

of the flesh.

GAN 0 €v T kpumt® Tovdaiog, kal mepitoun kapdiag év mvedpatt

But one is a Judean who is one inwardly; and circumcision is that of the heart,

00 ypduuatt, 00 6 #natvog ok €€ &vBpwmnwv AN’ €k Tod O0D.
by the Spirit, not by the letter; and approval is not from people but from God.

25-29. NT This is a remarkable argument, flesh. It is probably best to imagine Paul

developing ideas from 2 Cor 3 about giving some kind of preview of the AD
Spirit vs. letter, Gal 5 about Spirit vs. period, when there will be gentiles who
circumcision, and prepares the way for have uncircumcised hearts and obey/
Paul’s argument in Rom 8 about Spirit vs. fulfill God’s law by their life in the Spirit.
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» Circumcision only has value if you practice what the Jewish law
commands. But if you violate the law’s commands, then your circumci-
sion means that you have effectively reattached your old foreskin and
made yourself like a gentile. ** And, let me add, the reverse also holds
true. If someone who is uncircumcised keeps the just requirements
of the Jewish law, then will not his uncircumcised state be reckoned
by God to be as good as a circumcised covenant keeper? Of course it
will! 2 That means that we are logically led to the following scenario:
a person who is uncircumcised and yet fulfills the law’s teachings will
condemn you as a lawbreaker, even if you possess a copy of the law and
even if you are circumcised. *® For being a Jew is not something that
is merely external in appearance, nor is circumcision merely physical
and outward. » For there are those who are Jewish on the inside and
circumcision is not according to the letter, but something wrought in
the heart and performed by the Spirit. So, whether you’re a Seneca or
a Shammai or anywhere in between, remember this: praise does not
come from people but from God!

26. INT There is a lot of debate about to sinners? The point here is that gentiles
imputation in relation to justification, will have circumcision (i.e., covenant
i.e,is Jesus’s active obedience imputed membership in Israel) imputed to them.
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3.1 Ti o0V 0 Tep1ocdV 0D Tovdaiov,
Therefore, what advantage does the Judean enjoy,
1 Tig 1 w@éAera THG epLTopfc;
or what is the advantage of circumcision?

2 TOAU KAt TdvTa TPOTOV. TPAOTOV PEV Yap OTL EmioTevOnoav
There are many advantages in many ways. First, the Judeans were entrusted

& Adyta oD Be0d.
with the oracles of God.

3 Tl ydp; el AnioTnodv TIveg, i 1) dmotia adtdv
What then? If some were unfaithful, does their faithlessness

NV niotv to0 Oeol Katapynoet
disprove the faithfulness of God?

4 ur) yévortor yvéoBw 8¢ 0 00¢ &Anbrg, mag 8¢ avOpwrog Pevotrg,
May it never be! Let God be found true, and every human being found a liar,

kabwg yéypantar “Onwg av Sikaiwbfic v toig Adyoig cov
just as it is written: “So that you will be vindicated in your speech
Kal VIKAoELS €V TQ KpivesOai oe.

and will be victorious in your verdicts.”"

5 €1 8¢ 1 &dikia MUV 00D SikarocUvnv cuvictnow, ti Epoluev;
But if our unrighteousness commends the righteousness of God, what shall we say?
U1 &d1ixog 6 Bedg 6 Empépwv TV Opyny;
That God is not unrighteous enough so as to inflict his wrath?

Kata GvOpwmov Adyw.
(Iam adopting a human perspective here)

6 Uf YEvoitor €mel TG KPIVeL 6 BedG TOV KGopOV;
May it never be! If so, how could God judge the world?

2. GK Logia tou theou (“oracles/words of would reach the nations.

God”) probably refers to the OT promises 4, OT This verse includes a quotation from
given to Israel, through whom God Ps 51:4.
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All of Us—Jews and Greeks—Are under God’s Judgment
(Rom 3:1-20)

'Given all of those failings, is there benefit in being Jewish, or any point
in circumcision? > Well, lest I be misunderstood, indeed there is! For a
start, the Jews have been entrusted with delivering the promises of God
to the nations.

3 But (for sake of argument) what if some Jews turned out to be un-
faithful to that covenantal vocation? Will their failure to be faithful
mean that God himself has been unfaithful to his people? + Absolutely
not! May God be proved right and everyone else be made a lying twit.
Just as it is written in a holy book: “May you, our God, be vindicated
when you speak and be victorious when you judge.”

5 But (for sake of argument) if our unrighteousness, that is, our fail-
ure to be faithful covenant partners with God, provides God with an
opportunity to exercise his saving justice in delivering us, what would
be wrong with that, one might say? It would mean that God has no right
to get all apocalyptic on us since our sinning is merely giving him a
chance to be merciful and generous (it’s a stupid argument, I know, but
stay with me on this for a bit). °To that I say: absolutely not! If that were
the case, if God were to let us go scot-free despite our failure, then how
could God legitimately judge the world and bring it to account? God
would be a divine hypocrite!

5.INT Paul sets up a kind of straw-man viewpoint to be knocked down. He uses a
argument, a human rather than divine similar device in Rom 6:19; Gal 3:15; and
perspective on things, an erroneous 1 Cor 6:9.
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Romans 3:1-20

€1 8¢ 1 dAnBe1x tod Oe0D v T Eud Pedoyatt énepicoevoev
For if by my lie the truth of God enhances his glory,

€1g TNV 86&av avTod, Ti £T1 KAY® WG AUAPTWALG Kpivouat,
why am [ still being condemned as an offender?

Kal un kabws PAacenuovpeda kai kabWg @aocty Tveg UGG Adysv
And why not say—as some slanderously accuse us of saying—

6t Motowpev t& Kakd va EAON ta dyadd;

“Let us do evil so that good abound from it"?

GOV 10 Kpipa Evdikév éotiv.

Their condemnation is deserved!

Ti 00v; mpoexueda; 00 TdvTwg, mpontiacdueda ydp Tovdaiovg te
What then? Are we advantaged? Not altogether, for we have already established
kol “EAANvag mévtag 0@’ dpaptiav ival,

the charge that Judeans and Greeks alike are all under allegations of offense,

kaBag yéypamtat 8t1 00k £otiv dikatog o0SE €ig,
just as it is written: “There is no one righteous, not even one,

0UK £0TIV 0 5UVIWV, 0UK £0TLV O €K{NTOV TOV BedV-
there is no one who understands, there is no one who seeks God.

névteg EEEkAvay, dua Axpeddnoav: oUk £6TIv TOIOV XpNoTdTNTA,
All have turned away, together they have become worthless; there is no one who
0UK €0tV £¢ £VOG.
does goodness, not even one”
4 b4 /4 « e k) -~ ~ 4 R -~
TAQPOG AVEWYPEVOG O AdpuyE avT®V, Taig YAWooaig avT®dV
“Their throats are open graves, their tongues deceive,

£doA00oav, 10¢ Gomidwv OO T& XeiAn AvTOV,
the poison of snakes is under their lips.”

8.INT Rom 3:8 and 6:1-2 are proof that not require complete depaganization

Paul was accused of being antinomian, or express the need for moral
preaching a law-free gospel that did transformation.
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7 Someone might try to push back and retort, “Well, God kind of
needs my sin, because my moral failure gives him a chance to me mer-
ciful, so my sin can actually enhance God’s integrity and increase his
glory. For if my falsehood makes God look good, then why would God
throw a wrongdoer like me in the dock?” ® One might even say (and I get
accused of saying this all the time): “Sin boldly, and see if anything good
comes of it” The twits who say such a thing really do deserve to rot in
the deity’s dumpster of destruction.

9What should we conclude about all of this? Do we Jews really have
a get-out-of-judgment-free card? Sad to say, in the end, no, we do not.
We have already made it clear in the preceding argument that when
it comes down to the nitty-gritty, Jews and gentiles, everyone without
exception, is enslaved to the pernicious power of sin.**As it is written in
a whole avalanche of scriptural texts:

“There is not one righteous man or woman, not a single
innocent person to be found. " Nobody has any clue about
God; there is a drought of spiritual seekers. > Everyone has
deserted God; they have become as worthless as rotten
turnips; there are no good Samaritans; good people are
rarer than hen’s teeth”

53 “Their throats are like a graveyard after midnight; their
tongues speak of deceit like it’s their first language.”

“They use cobra poison for lip gloss.”

10-12. OT These verses include a quotation ~ 13.OT This verse includes a quotation from
from Ps 14:1-3. Pss 5:9 and 140:3.
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Romans 3:1-20

GOV 10 oTépa dpdg kal Tikpiag yéuer
“Their mouths are full of cursing and bitterness.”

8&gic oi mé8eg adT®V Ekyéan aiua,
“Their feet are swift to shed blood,

oUvVTpIppa Kal Tadaimwpia év Taig 6801¢ avT®v,
destruction and trouble are in their paths,

kai 680V elprivng ovk Eyvwoav.
and they do not know the way of peace.”

ovk £ot1v @OPog B0l amévavTt TV OPOAAUDY avTGV.
“There is no fear of God before their eyes.”

Ofdapev 8¢ 6t1 Goa 0 vOpog Aéyet Tolg v TH VoUW Aalel,
We know that whatever the Torah declares, it declares to those

va v otépa @payfi kai védikog

who are under the Torah, in order that every mouth may be silenced
yévntal ag O k6opog T@ O

and the whole world may be held liable to judgment before God.

1611 €€ Epywv vopov ov dikarwbroetat naoa oapé Evdmiov avtod,
For no flesh will be declared righteous before him by observing the Torah's
1 yap véuov énlyvwoig apaptiog.

requirements, for through the Torah comes the knowledge of offense.

14. OT This verse includes a quotation 18. OT This verse includes a quotation

from Ps 10:7. from Ps 36:1.

15-17. OT This verse includes a quotation 20. OT This verse includes an allusion to

from Isa 59:7-8. Ps 143:3.
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4“Their mouths are full of profanity and expletives.”

5 “Their feet run faster than a sprinter when there’s a
chance to drench the streets with blood; ¢ everywhere they
go is a carnival of carnage; 7they don’t know peace from
violence”

18%They have no respect and no reverence for God.”

¥ Now, we know that everything that the Jewish law talks about, it
says to those who are under its jurisdiction, with the result that every
mouth is sealed shut because there’s no right of reply, and the whole
world is shackled in chains, put on trial, and awaiting the righteous
condemnation of God the judge. * Therefore, no one, and I mean no
exceptions, no one will be made right with God by following the Jewish
way of life as set out in the law. The law makes us conscious of our sin,
but there is nothing in the law to release us from the power and penalty
of sin. That is the miserable state we are all caught in, for the Jew first

and the gentile too.

20. BKG Erga nomou is a debated phrase,
often rendered “works of the law,”
understood variously as everything
required by the law, works done in a
legalistic spirit, or else boundary markers
separating Jews from gentiles, such as
circumcision, Sabbath-keeping, and food
laws. Strictly speaking, the phrase refers
to the many and various requirements
of the Torah; however, obeying the Torah
will render one Jewish and facilitate a

person following the Jewish way of life
codified in the Torah. It is the legal code
for a particular ethnic group of Judeans
and is concerned with their specified
religious customs, social taboos, and
manner of existence. In other words,
“works of the law” is not about social
separation from gentiles but does
result in social separation from gentiles
depending on how stringently one obeys
or applies it.
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21 Nouvi 8¢ xwpi¢ vouov dikatoovvn Beol nepavépwrat,

But now, apart from the Torah, God's righteousness has been manifested,
HapTtupovpévn U0 ToD VOUOUL Kal TGOV TpoPNTdV,
being witnessed by the Torah and the Prophets.

22 Sikaroovvr 8¢ 00D d1d mioTew( 'Inood Xpiotod,

God's righteousness is unveiled through faith in Iésous the Anointed One
€1¢ TAVTAG TOVG TOTEVOVTAG, OV Yap 0TIV S10TOAT.
for all those who believe; for there is no partiality;

23 TAVTEG Yap HuapTov Kol otepobvtat Th¢ 86N tod Beod,
because all have offended and are shorn of God's glory,

24 dikatovpevol dwpedv T avToD xdpiTL
being undeservedly righteoused by his unmerited favor
S tfi¢ dnoAvtpoewg tiig v Xprot® 'Incod
through the manumission that is in the Anointed lIésous;

25 0V TpoéBeto 6 Bedg iAaotriptov d1a ioTews €V T@ abTod aipatt
whom God publicly displayed as the seat of sacrifice and is appropriated through
ei¢ &vderliv tiig dikatoovvng avtod dik trv Tdpeoty
faith in his blood. God did this to demonstrate his righteousness, because
TV TTPOYEYOVOTWV AUAPTHUATWY
in God's clemency he left unpunished the offenses previously performed,

26 €v Tfj dvoxfj to0 000, mpoc v Evdei&iv th¢ Sikatosvg avTod
for the demonstration of his righteousness at the present time,

&V T VOV ka1p®, 1 T0 etvar adTOV dikatov kai dikatodvra
so that God would be righteous and the righteouser
1oV €k TioTEWG Tnood.
of the one who has faith in Iésous.
21. GK The “but now” (Gk. nyni de) is not 22.INT There is debate surrounding
just logical but also temporal. God has whether dia pistis Iesous Christ should
acted in the present to reveal his saving be translated as “through faith in Christ”
power in Jesus. (e.g. NIV, NRSV, ESV) or the “faithfulness
22.INT On “God’s righteousness” or of Christ” (NET, CEB). See similarly Gal

“righteousness of God,” see 1:17. 2:16, 20; 3:22; Eph 3:12; and Phil 3:9, plus
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The Righteousness of God in the Death of Jesus Christ
(Rom 3:21-26)

2 But that is not the end of the matter. Death and condemnation are not
the last words. God has now revealed his saving justice, which comes
as a shock and a surprise, because it is revealed entirely apart from the
precepts and parameters of the Jewish law, and yet the Law and the
Prophets paradoxically pointed ahead to it. > This saving justice is dis-
played through faith in Messiah Jesus for everyone who believes. No
distinctions or exceptions can be made * because everyone has done
evil things and have been shunned from the glory of God. **And yet be-
lievers are—without respect to their deservedness or worth—declared
to be righteous based on God’s unmerited and unrepayable kindness as
expressed in the redemption that comes through Messiah Jesus. * He is
the one whom God presented as the atoning sacrifice of mercy to pro-
pitiate his wrath and to expiate our wrongdoing when we put our faith
in the blood of Jesus’s atoning death. In this way, God shows his justice
by overlooking the sins we had earlier committed; *¢in his merciful pa-
tience he demonstrates his righteous character and so proves himself
to be righteous and to declare righteous those who have faith in Jesus.

discussion in Michael F. Bird and Preston Paul’s use of dia/ek to indicate faith as
M. Sprinkle, The Faith of Jesus Christ: the instrument for attaining salvation,
Exegetical, Biblical, and Theological a translation of “through faith in Jesus
Studies (Peabody, MA: Hendrickson, Christ” is far more likely.

2009). Theologically speaking, the idea

of being saved by the faithfulness/
obedience of Jesus is perfectly valid

(e.g., Rom 5:19; Phil 2:8). However,
grammatically speaking, a genitive noun
usually defines or restricts the head term
so that “Christ” defines the manner or
extent of “faith.” It does not determine

24.INT Or “declared righteous by grace.”

25.BKG Gk. hilasterion can refer to the place
of atonement, the mercy seat on the lid
of the ark of the covenant (Exod 25:22;
Lev 16:2; Heb 9:5), or to the concept of
atonement as either expiation (removing
sin) or propitiation (removing wrath).

the subject of the action, which must 25. GK The phrase “in/by his blood” could
be decided by context. In addition, either modify hilasterion (i.e., “propitiated
given the context, which majors on the by his blood”) or be the subject of pistis

theme of faith (Rom 3:22, 25-30), and (i.e., “by faith in his blood”).
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27 TIoD 00V 1) kadxnoig; EekAeiodn. Sk moiov véuov;

Where, then, is the boasting? It is cast out. Because of what Torah?

TV Epywv; oUxi, GAAX d1d vopov mtioTew .
ATorah of deeds? No, it is thrown out because of a Torah of faith.

28 Aoyiloueda yap dikatoGobar miotel GvOpwmov

For we consider that a person is righteoused by faith, without observing

XWpig Epywv vopouv.
the regulations of the Torah.

29 1] Tovdaiwv 0 B£0¢ ubévov; olxi kai EOVHV;

Oris God the God of Judeans only? Is not God the God of gentiles too?
vai kol E0vv,
Yes, God is God even of the gentiles.

30 eimep €ig 0 0€d¢, OG SIKALWOEL TEPITOUNV €K THOTEWG

If God is one, then God will righteous the circumcised by faith

Kai dxpoPuotiav dux thg mioTewS.
and the foreskinned through faith.

31 véuov o0V katapyoduev d1d Thg mioTewg; ur yévoiro,
Do we then cancel the Torah through this faith? May it never be!
GAAG vopov ioTdvouev.
Rather, we validate the Torah.
27.INT Gk. kauchésis means “boasting” 2:11-3:12, that reliance on election for
or “bragging.” There is debate about salvation is excluded. See also Phil 3:1-11.
whether Paul is dismissing those who Paul rejects effort and ethnicity for
boast in individual effort (legalism) or making a claim on God to be justified
in inherited Jewish privileges (Israel’s before him.
election). In light of Rom 4:4-5, 8; Eph 27.INT Debate ranges concerning whether
2:8-9; and Titus 3:5, we could say that nomos should be translated as “Torah” or
legalism is definitely excluded. But in “law” for the law of Moses or in a more

light of Rom 4:9-17; 10:12; and Eph general sense of “principle.” Paul might
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God Justifies Jews and Gentiles by Faith (Rom 3:27-31)

27 Where is the bragging in ethnicity or effort, then? It is categorical-
ly ruled out. By what law or principle is it ruled out? By a regulation
pertaining to deeds-that-must-be-done? Absolutely not! Based on the
principle of faith, it is eliminated as an option. *® For we reckon that a
person can be declared righteous by faith without following the Jewish
way of life as set out in the law. * Or are you saying that one must first
become a Jew in order to be a Christian, as would be the case if righ-
teousness were based on doing the works mandated by the Jewish law?
Surely we must ask in counterpoint: Is God not also the God of all the
nations too? Yes indeed, he is God of the nations too! 3° For there is one
God who will declare the circumcised and uncircumcised to be righ-
teous based on their faith. ' So do we abolish or abrogate the Jewish law
if we attain deliverance by faith? Absolutely not! For by our faith and
faithfulness we validate and uphold the Jewish law!

be making a wordplay here based on how indicates that Paul regards belief in
nomos can be “principle” but also be used justification by Torah/law of Moses as
to refer to the Jewish law. implying that God is the God of only

28.BKG For erga nomou as “Torah’s Israel, not the God of the nations.

requirements/regulations” or “Jewish way ~ 30. BKG That “God is one” is the most basic

of life codified in the Torah,” see note on of Jewish confessions of faith; see Deut
3:20. 6:4-6.
29.INT Many English translations sadly 31. GK Gk. katargeo means “to render

leave out the particle ¢ (“or”), which something null, ineffective, inoperable.”
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41 Ti o0V époduev e0pnrévar APpady TOV TpomdTopa UGV
So then, what are we going to say? Will we discover that Abraam
KATX 0GpKa;
is our forefather according to the flesh?

2 gl yap APpady €€ Epywv Edikaiwon,
For if Abraam were righteoused because of his deeds,
€xer kavxnua- AN o0 mpdg Bedv,
then he would have legitimate cause to boast, but not before God.
3 i yap 1 ypaen Aéyey; Eniotevoev 8¢ APpady td 0e®
For what does the sacred scroll say? Abraam believed God,
Kai éAoyiofn avtd €ig dikatoovvnv.
and it was counted to him as righteousness.
4 1@ 8¢ ¢pyalouéve 6 uoBoOg o Aoyiletar katda X&ptv
The wages of the worker are not calculated according to their master’s favor,
GAAX KaTR O@EiANpA
but rather they are calculated based on what the worker is owed.
5 TQ 8¢ un épyalouévw, motevovtt O¢ éni TOV dikatodvta
Yet to those who don't work but believe in the God who righteouses

oV GoePi, Aoyiletar 1] miotig avtod €ig dikatoovny,
the impious, their faith is credited as righteousness.

L INT There is debate surrounding whether seems to be whether Abraham is our
Abraham is the subject or object of the forefather on the basis of genealogical
verb heurékenai, i.e.,“What then shall descent and found favor with God
we say that Abraham, our forefather by works or whether Abraham is our
according to the flesh, discovered in this forefather on the basis of faith and was
matter?” (NIV) versus “So what are we given favor by grace, it makes sense to
going to say? Are we going to find that seek Abraham as the object of the verb,

Abraham is our ancestor on the basis of Le,, “Have we found Abraham to be...”

genealogy?” (CEB). Given that the issue 2.INT I have translated the verb dikaioo
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Abraham: The Father of Everyone Who Has Faith (Rom 4:1-25)

' So what should we conclude from all this? Did we find that Abraham
is our ancestor on the basis of genealogical descent or on the basis of
faith?

> Because if Abraham were declared righteous on the basis of his
deeds, then he would have had a genuine right to brag, though not
before the Creator God! ? So, what does the holy book say? “Abraham
believed God, and his faith in God’s promise was reckoned to him as
righteousness.” +This is illustrated by the principle that a worker’s wage
is not paid to them on the basis of unmerited kindness but according
to a debt that is rightfully owed to them. 5 Yet to the person who does
not work but believes in the one who declares the irreligious to be righ-
teous, their faith is credited as righteousness.

as “righteoused” and paraphrased it as 23, 24). It is ordinarily an accounting

“declared righteous” rather than the term for the calculation of debt or

usual “justified.” payment. Importantly, Paul talks about
3. OT This verse includes a quotation from faith credited as righteousness or else

Gen 15:6, a crucial verse for this passage. righteousness credited. In both instances
4.INT The word logizomai (“credit/reckon/ it is used to say that God justifies on the

impute”) appears eleven times across basis of faith without works of the law/

Rom 4 (see vv.3, 4,5, 6,8,9,10, 11, 22, Torah.
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6 kabdmep kal Aavid Aéyel TOV pakapiouodv tod avOpwov

10

11

Just as Dauid pronounces a blessing on the person

@ 6 006 Aoyiletan SikarooOVNV Xwpig #pywv:

to whom God credits righteousness without deeds:
Moakdpiot v &@édnoav ai dvopial

“Blessed are those whose lawless deeds are pardoned,
kol Qv énekalbeOnoav ai duaptiat,

and whose offenses are removed from sight.

pakdpog &viyp o ol ur Aoyiontat kUpiog duaptiav.
Blessed are those whose offense the Lord doesn't credit against them.”

‘0 pakapiopdg 00V 00TOG &M TNV TEPITOUNV

Is this blessedness only for the circumcised,

1 kal €l TV dxpoPuotiav;

oris it also for those who are foreskinned?

Aéyopev y&p "EAoyiobn td APpady 1 mioti €ig SikatooOvnv.
For we say, "Faith was credited to Abraam as righteousness.”

ndg odv éAoyicdn; v mepitoufi Svri

So, how was it credited to him? When he was circumcised,

1 év dkpoPfuotiq; oUk €V epLTouf

or when he was still foreskinned? Not afterwards, when he was circumcised,
GAN v dxkpoPuotigr

but earlier, when he was foreskinned.

kai onueiov EAafev mepitopdi, o@payida thg dikatoovvrg

He received the sign of circumcision as a seal of the righteousness

g motewg TG &v Tf dxpofuotiq, i T eival adToV

of faith while he was still foreskinned. This happened in order that Abraam
TATEPA TTAVIWV TOV MOTEVOVTWY S dkpoPuoTtiag,

would be the father of everyone foreskinned who believes in God,

£1¢ T0 Aoyroffjvar adtoig trv dikatoovvny,

in order that righteousness would be credited to them.
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¢ Similarly, David said an identical thing about how happy a person
is whom God credits righteousness without deeds. ?He said in a psalm:
“Happy are those whose lawless deeds are forgiven and whose sinful
acts are covered up away from view,” and ® “Happy is the person for
whom the Lord does not keep a record of their wrongdoing.”

2Is this blessed state limited to those men who have circumcised the
foreskin of their human flesh? We have been saying that Abraham’s faith
was credited to him as righteousness.*But under what termswas it cred-
it to him? Was it before or after he was circumcised? If you read the story
in the Jewish Law, you’ll notice that Abraham had righteousness cred-
ited to him not when he was circumcised but before that, when he was
still an uncircumcised pagan! " Abraham received circumcision in due
time, but only as a seal and symbol of the righteousness that comprises
faith, a righteousness he already had while he was still uncircumcised.

7-8. 0T This verse includes a quotation 9. OT This verse includes a quotation from
from Ps 32:1-2. Paul links Gen 15:6 and Gen 15:6.
Ps 32:2 by the word logizomai (“credit/ 11. GK Gk. dikaiosynés tés pisteds (lit.
reckon/impute”); however, this word is “righteousness of faith”) is a genitive of
found only in the LXX, not the Hebrew source, the righteousness that comes by

Bible. faith.
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12

13

14

15

16

17

Kal TaTEpa TEPLTOPRC TOTG OVK €K TEPITOUTG HOVOV

Abraam could then be the father of the circumcised, those who aren't only
GAAG kal TOig ototyolotv Toig ixveoty ThG v GkpoPuotia TioTEWS
circumcised but who also walk in the footsteps of the foreskinned faith
700 TaTpOG NUAV APpady.

of our father Abraam.

0V yap duax vopov 1] Emayyeha td APpady fj Td onépuatt adtod,
The promise to be heirs of the world was given to Abraam and to his seed,
0 KAnpovdov avToV eivat kdopov, dAAG 81k Sikatochvng miotewg:
not through the Torah but through the righteousness of faith.

€1 Yap ol €k VOHOU KANPOVOHOL, KEKEVWTAL 1] TOTIG

For if they become heirs because of the Torah, then faith has been nullified
Kal katrpyntat 1) énayyehio

and the promise has been voided

6 y&p véuog dpynv katepydletat, o0 8¢ ok £otiv véuog,
because the Torah produces wrath. But when there isn't any Torah,
ovd¢ mapaPaoig.

there isn't any transgression of the Torah.

A& tolTo €k TioTEWG, TVa KATA XEpLv,

This is why the promise comes through faith, so that it will be based on God's
gic 10 eivan PePaiav thv énayyehiav mavti @ onépuatt,

unmerited favor. In this way, the promise is assured for all of Abraam's seed,
0V tQ £k T00 vOuov ubévov dAAG kol T@ €k Tiotews APpady

not just for those who belong to the Torah but also for those who belong

(8¢ €ot1v maTrp TAVTWV AUAV,

to the faith of Abraam, who is the father of all of us.

kabwg yéypartat 6ti Tatépa TOAAQV E0vRV TéBe1kd o¢),

Just as it is written: “I have appointed you to be the father of many nations,”
katévavtt ol éniotevcev 000 T0D {Womo1oHVTog TOVG VekpoUg Kal
before God in whom he believed, the God who gives life to the dead and calls
kaAoOvtog ta pr Gvta wg dvtar

nonbeing things into being.
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2 Abraham is and remains the father of the circumcised, who don’t just
have the sign of the covenant on their bodies but who also walk in the
trail of faith that Abraham our forefather paved ahead of us while he
was yet uncircumcised.

s1f that is the case, then it was not through the Jewish law that Abra-
ham or his descendants received the promise that he would be the heir
of the world, but it came through the righteousness that he gained by
faith. “For if it is only those who have the law are heirs, then faith is fu-
tile and the promise is petrified. ®» That is because the law brings God’s
anger against us, and where there is no law, there is no violation of the
law. ¢ Therefore, the divine promises are received by faith, so that it
might be according to unmerited kindness and might be set in stone
for every one of Abraham’s descendants, not only for those who live
under the law but for those who have faith like Abraham. Abraham is
the father of us all, law or no law, circumcised or not. 7 Check out what
is written in a holy book: “I have made you the father of many nations.”
Abraham is our father in the sight of God, in whom he believed—the
God who gives life to the dead and calls the things that ain’t to be the
things that are.

15. NT While Romans has a more positive Gen 17:5.
and nuanced view of the law/Torah than,
say, Galatians—which was written in the
heat of the moment at full rhetorical
throttle—Paul still makes negative
remarks or points to the inadequacies of by faith is so powerful that the only
the law/Torah in Romans. analogous type of event is creation from

17. INT Or else “calls into existence the
things that do not exist” That idea here
is that the justification of the ungodly

17. OT This verse includes a quotation from nothing.
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18.

0¢ Tap’ EAmida €1 EAmidt émioTevoEV £1¢ TO yevésDat avTOV TTatépa
Hoping upon hope, he believed that he would become the “father of many nations”
TOAAGV £0vOV katd TO elpnuévov: OUTwG E6TaL TO OTEPUA GOV

according to what was spoken to him: “This is how numerous your seed will be."

Kai un &obevrioag tfj miotel katevonoev T0 £avtod cOUA

Without faltering in faith, Abraam, who was close to one hundred years old,
VEVEKPWHEVOV, EKATOVTAETIG IOV UTAPX WV,

knew his own body was good as dead,

Kal TV vékpwov Thg pritpag Tdppag,

and knew, too, the deadness of Sarra’s womb.

€ig 8¢ trv énayyeAiav tod 000 oU diekpiOn tfj dmotia
Yet he did not vacillate into disbelief in the promise of God
aAAG éveduvapddn tf iotet, Soug d6&av td Oe®

but was resolved in faith and gave glory to God.

kal TAnpo@opnOeig 611 6 énfyyeAtatl Suvatdg €oTiv Kal moifjoat.
He was fully assured that God was able to do what he had promised.

810 £AoyioOn avT® €ig Sikatoocvvnv.
Therefore his faith “was credited to him as righteousness.”

OUk gypaen 8¢ 81’ abtov pdvov 6t Edoyiodn avt®d,
But the sacred scroll, when it says, “it was credited to him," wasn't written for his sake alone.

AN kad 81’ fuag oic uéAAer AoyileoBat, Toig motebovoty

To the contrary, it was written as much for our sake too, the ones to whom it will be
£mi TOV €yeipavta Tnoodv TOV KOPLoV NUAV €K VEKPRV,

credited, to those of us who believe in the one who raised lésous our Lord from the dead.

06 Tapedd0n i T TapantdpATa NUAOV

He was handed over because of our transgressions,

kai Nyépon Sia v Sikaiwov NuV.

and he was raised to life with a view to our righteousing.

OT This verse includes a quotation from Gen 17:5 and 15:5.
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8 At one point, when Abraham was in a somber state, when the chips
were down, in hope piled upon hope, he still believed in God, trusting
him entirely, that he would be the father of many nations, just as God had
said to him, “Your descendants will be more numerous than the stars.”
¥ Without floundering in his faith, even though he knew that his own
geriatric body already had one foot in the grave, after he hit the big
one-zero-zero, while Sarah’s womb was barren like a desert, *° despite
that, he did not falter into unbelief with respect to God’s impossi-
ble-looking promise. Instead, he was resolute and steadfast in his faith,
and he did what humanity was always supposed to do, he gave glory to
God, * having complete and utter confidence that God was more than
able to do what he had promised. >>That is why his faith “in God’s prom-
ise was credited to him as righteousness.”

»The phrase “it was credited to him as righteousness” was not writ-
ten only for Abraham’s benefit >+ but for us too. For we are the ones for
whom God will also credit faith as righteousness, those of us who be-
lieve in the God who brought our Lord Jesus back from the dead. > As we
say: Jesus was handed over to death to save us from our sins, and he was
brought back to live so that we could be declared righteous.

25.INT Probably best to take both clauses and he was raised from the dead in order
as prospective: he was handed over in to secure our justification.

order to deal with our transgressions,
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